In an exhibit by eco-artist Elizabeth Demaray at the 2014 meeting of the Association for Environmental Studies and Sciences in New York, the artist showcased a new project she is working on with engineer, Dr. Qingze Zou, entitled: "IndaPlant Project: An Act of Trans-Species Giving." In this project, the artist and engineer are working together to create "technologies" for plants. The robotic "floraborgs" allow houseplants to move freely in domestic settings in search of sunlight and water. These floraborgs are metaphors for some trans possibilities for future becomings of the planetary community. These hybrid formations, reminiscent of the moving trees known as "Ents" in the Lord of the Rings trilogy, suggest the possibilities of interspecies communication and highlight the nature of life itself as assemblage. The authors in this issue of Worldviews bring disability studies and ecological thought together with queer theory, environmental justice and disaster studies. Since each article deals in some way with issues of hybridity and the possibilities for future becoming, the IndaPlant exhibit is a good place to begin reflecting on these intersecting (and at times conflicting) discourses.
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In this brief response, I suggest three important loci for the ongoing discussions of a nomadic ecology of planetary becoming, which derive from the three main articles in this issue: the intersections of queering nature, hybrid identities, and assemblages one can glean from disability studies; implications for thinking about the future of climate change; and the importance of what Rob Nixon (2011) calls the "geography of violence." Perhaps such a nomadic approach-what Sharon Betcher, following Jane Bennett, calls "vitalist materialism"-might help us deal better with the evolving multitude of the planetary community in ways that prevent us from narrowing multiple possibilities for becoming into singular movements toward progress.
Hybridity, Trans-formations, and Assemblages: The Intersection of Queer Theory and Disability Studies for Planetary Thinking
It is of little surprise that two of the authors in this issue utilize queer theory in their discussion of the implications of disability studies for eco-thinking. Foucault, after all, connects the turn to bio-power and "health," with the rise of the focus on sexuality (1978) . Historically this makes sense, but there is also (obviously) conceptual overlap here. Critiques of heteronormativity and cisgendered identity strongly resonate with critiques of ableism. But more than this, such critiques offer some rich metaphors for getting us out of the problematic distinctions between humans, other life, and machines. Following the work of Donna Haraway (1991; 2007) , there are rich possibilities for thinking about the continuity of organic, mechanical, and imaginative components of life as always and already mixed together. Blurring such boundaries is important for a variety of reasons; but two are particularly relevant for the current context of this journal issue: critiquing "norms" and tripping up speciesism. What becomes normative is often the source of much violence in our treatment of earth-others. What is "natural" vs. "unnatural," what is "healthy" vs. "sickness," and what is "compulsory" vs. "deviant"? These comparisons are all used at various times to separate out difference and to suggest that such differences ought to be "cured." Betcher, Belser, and to a lesser extent Hickman all address this cluster of issues in their papers. Such normative thinking cuts us off from our interaction with "others" and thus the reality of our "fleshy," "porous," (Betcher) and always trans-forming selves, what Rosemarie GarlandThomson calls the "transformation of flesh as it encounters the world" (2012: 342) . If, as Donna Haraway (1991; 2007) , Laura Hobgood-Oster (2014 ), Timothy Morton (2013 ), Jane Bennett (2010 , Deleuze and Guattari (1987) and others suggest, we are always and already assemblages, trans-human, cyborgs, companion species, and becoming with the rest of the planetary community in various transformations of life on the planet, then holding tight to the boundary of normative humanity continues the speciesism that has been identified as so problematic within religion and ecology (and environmentalism) at large.
Normativity often leads us to "background" our responsibilities for action, and to disavow our boundedness with all other flesh on the planet. In other words, the more our bodies match up with what is normative to what Michael Warner (2012) calls the value hierarchy of decency, the more power within a specific discourse we have (economically and politically) to deny the ecological, social, and other types of embeddedness with the rest of the evolving planetary community. As Val Plumwood notes, such "backgrounding" enables us to live at the expense of multiple earth-others while crediting such success to
